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CONCERNI NG CHRI STI AN LI BERTY

by Martin Luther

LETTER OF MARTI N LUTHER TO POPE LEO X

Anmong those nonstrous evils of this age wwth which | have now for three

years been waging war, | am sonetines conpelled to | ook to you and to
call you to mnd, nost blessed father Leo. In truth, since you al one are
everywhere consi dered as being the cause of ny engaging in war, | cannot

at any tine fail to renenber you; and although I have been conpell ed

by the causel ess raging of your inpious flatterers against ne to appeal
fromyour seat to a future council--fearless of the futile decrees

of your predecessors Pius and Julius, who in their foolish tyranny

prohi bited such an action--yet | have never been so alienated in feeling
from your Bl essedness as not to have sought with all ny mght, in
diligent prayer and crying to God, all the best gifts for you and for
your see. But those who have hitherto endeavoured to terrify me with the
maj esty of your nanme and authority, | have begun quite to despise and
triunph over. One thing | see remaining which | cannot despise, and this
has been the reason of ny witing anew to your Bl essedness: nanely, that
| find that blane is cast on ne, and that it is inputed to ne as a great
of fence, that in ny rashness | amjudged to have spared not even your
person.

Now, to confess the truth openly, | am conscious that, whenever | have
had to nmention your person, | have said nothing of you but what was
honour abl e and good. |If | had done otherwi se, | could by no neans have

approved ny own conduct, but should have supported wth all ny power the
j udgnment of those nmen concerning ne, nor would anything have pl eased

me better, than to recant such rashness and inpiety. | have called
you Dani el in Babylon; and every reader thoroughly knows w th what
di stingui shed zeal | defended your conspicuous innocence agai nst

Silvester, who tried to stain it. Indeed, the published opinion of so
many great nen and the repute of your blaneless life are too wdely
famed and too nuch reverenced throughout the world to be assail abl e by

any man, of however great nane, or by any arts. | amnot so foolish as
to attack one whom everybody praises; nay, it has been and always w ||
be ny desire not to attack even those whom public repute disgraces. | am

not delighted at the faults of any nman, since | amvery consci ous nyself
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of the great beamin ny own eye, nor can | be the first to cast a stone
at the adul teress.

| have indeed inveighed sharply agai nst inpious doctrines, and | have
not been slack to censure ny adversaries on account, not of their bad
norals, but of their inpiety. And for this | amso far frombeing sorry
that | have brought ny mnd to despise the judgnents of nen and to
persevere in this vehenent zeal, according to the exanple of Christ,

who, in Hs zeal, calls H s adversaries a generation of vipers, blind,
hypocrites, and children of the devil. Paul, too, charges the sorcerer
with being a child of the devil, full of all subtlety and all nalice;
and defanmes certain persons as evil workers, dogs, and deceivers. In the
opi ni on of those delicate-eared persons, nothing could be nore bitter or
I ntenperate than Paul's | anguage. What can be nore bitter than the words
of the prophets? The ears of our generation have been nade so delicate
by the senseless nmultitude of flatterers that, as soon as we perceive
that anything of ours is not approved of, we cry out that we are being
bitterly assail ed; and when we can repel the truth by no other pretence,
we escape by attributing bitterness, inpatience, intenperance, to our
adversaries. \What would be the use of salt if it were not pungent, or of
the edge of the sword if it did not slay? Accursed is the man who does
the work of the Lord deceitfully.

Wher ef ore, nost excellent Leo, | beseech you to accept ny vindication,
made in this letter, and to persuade yourself that | have never thought
any evil concerning your person; further, that |I am one who desires that
eternal blessing may fall to your lot, and that | have no dispute with
any man concerning norals, but only concerning the word of truth. In all
other things | will yield to any one, but | neither can nor will forsake
and deny the word. He who thinks otherw se of nme, or has taken in ny
words in another sense, does not think rightly, and has not taken in the
t ruth.

Your see, however, which is called the Court of Rone, and which neither
you nor any man can deny to be nore corrupt than any Babyl on or Sodom
and quite, as | believe, of a |ost, desperate, and hopel ess inpiety,
this | have verily abom nated, and have felt indignant that the people
of Christ should be cheated under your nane and the pretext of the
Church of Rone; and so | have resisted, and will resist, as |long as

the spirit of faith shall live in me. Not that | amstriving after

| npossibilities, or hoping that by my | abours al one, against the furious
opposition of so many flatterers, any good can be done in that nost

di sordered Babylon; but that | feel nyself a debtor to nmy brethren, and
am bound to take thought for them that fewer of them may be ruined, or
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that their ruin may be | ess conplete, by the plagues of Rone. For many

years now, nothing else has overflowed from Rone into the worl d--as

you are not ignorant--than the |aying waste of goods, of bodies, and of
souls, and the worst exanples of all the worst things. These things are
clearer than the light to all nen; and the Church of Rone, fornerly the
nost holy of all Churches, has becone the nost | awl ess den of thieves,

t he nost shanel ess of all brothels, the very kingdomof sin, death, and
hell; so that not even antichrist, if he were to conme, could devise any
addition to its w ckedness.

Meanwhi |l e you, Leo, are sitting like a lanb in the mdst of wolves,

| i ke Daniel in the mdst of lions, and, with Ezekiel, you dwell anong
scor pi ons. What opposition can you al one nmake to these nonstrous evils?
Take to yourself three or four of the nost | earned and best of the
cardi nal s. What are these anong so many? You would all perish by poison
before you could undertake to decide on a renedy. It is all over with
the Court of Rone; the wath of God has cone upon her to the utternost.
She hates councils; she dreads to be reforned; she cannot restrain the
madness of her inpiety; she fills up the sentence passed on her nother,
of whomit is said, "W would have heal ed Babyl on, but she is not

heal ed; | et us forsake her." It had been your duty and that of your
cardinals to apply a renedy to these evils, but this gout |aughs at the
physi ci an's hand, and the chari ot does not obey the reins. Under the

I nfl uence of these feelings, | have always grieved that you, nost
excel l ent Leo, who were worthy of a better age, have been nade pontiff
in this. For the Roman Court is not worthy of you and those |ike you,
but of Satan hinself, who in truth is nore the ruler in that Babyl on

t han you are.

Ch, would that, having laid aside that glory which your nost abandoned
enem es declare to be yours, you were living rather in the office of a
private priest or on your paternal inheritance! In that glory none are
worthy to glory, except the race of Iscariot, the children of perdition.
For what happens in your court, Leo, except that, the nore w cked and
execrable any man is, the nore prosperously he can use your nane

and authority for the ruin of the property and souls of nen, for the
multiplication of crinmes, for the oppression of faith and truth and

of the whole Church of God? Oh, Leo! in reality nost unfortunate, and
sitting on a nost perilous throne, | tell you the truth, because | w sh
you well; for if Bernard felt conpassion for his Anastasius at a tine
when the Roman see, though even then nost corrupt, was as yet ruling
with better hope than now, why should not we [anent, to whom so nuch
further corruption and ruin has been added in three hundred years?
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Is it not true that there is nothing under the vast heavens nore
corrupt, nore pestilential, nore hateful, than the Court of Ronme? She

| nconpar ably surpasses the inpiety of the Turks, so that in very truth
she, who was fornerly the gate of heaven, is now a sort of open nouth

of hell, and such a nouth as, under the urgent wath of God, cannot be
bl ocked up; one course alone being left to us wetched nen: to call back
and save sone few, if we can, fromthat Roman gulf.

Behol d, Leo, ny father, with what purpose and on what principle it is
that | have stornmed against that seat of pestilence. | amso far from
having felt any rage agai nst your person that | even hoped to gain
favour with you and to aid you in your welfare by striking actively and
vigorously at that your prison, nay, your hell. For whatever the efforts
of all mnds can contrive against the confusion of that inpious Court

wi || be advantageous to you and to your welfare, and to many others with
you. Those who do harmto her are doing your office; those who in every
way abhor her are glorifying Christ; in short, those are Christians who
are not Romans.

But, to say yet nore, even this never entered ny heart: to inveigh

agai nst the Court of Rome or to dispute at all about her. For, seeing
all renmedies for her health to be desperate, | |ooked on her with
contenpt, and, giving her a bill of divorcenent, said to her, "He that
Is unjust, let himbe unjust still; and he that is filthy, let him

be filthy still," giving nyself up to the peaceful and quiet study of
sacred literature, that by this I mght be of use to the brethren |iving
about ne.

Wiile | was maki ng sone advance in these studies, Satan opened his

eyes and goaded on his servant John Eccius, that notorious adversary of
Christ, by the unchecked lust for fame, to drag ne unexpectedly into the
arena, trying to catch nme in one little word concerning the primacy of
the Church of Ronme, which had fallen fromne in passing. That boastfu
Thraso, foam ng and gnashing his teeth, proclained that he woul d dare
all things for the glory of God and for the honour of the holy apostolic
seat; and, being puffed up respecting your power, which he was about

to m suse, he | ooked forward with all certainty to victory; seeking to
pronote, not so much the primcy of Peter, as his own pre-enm nence anong
the theol ogians of this age; for he thought it would contribute in no
slight degree to this, if he were to |lead Luther in triunph. The result
havi ng proved unfortunate for the sophist, an incredible rage tornents
him for he feels that whatever discredit to Rone has arisen through ne
has been caused by the fault of hinself alone.
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Suffer nme, | pray you, nost excellent Leo, both to plead ny own cause,
and to accuse your true enemes. | believe it is known to you in what
way Cardinal Cajetan, your inprudent and unfortunate, nay unfaithful,

| egate, acted towards ne. When, on account of my reverence for your

name, | had placed nyself and all that was mne in his hands, he did not
so act as to establish peace, which he could easily have established by
one little word, since | at that tinme promsed to be silent and to nmake
an end of ny case, if he would command ny adversaries to do the sane.

But that man of pride, not content with this agreenent, began to justify
ny adversaries, to give themfree licence, and to order ne to recant, a
thing which was certainly not in his comm ssion. Thus indeed, when the
case was in the best position, it canme through his vexatious tyranny
into a much worse one. Therefore whatever has followed upon this is the
fault not of Luther, but entirely of Cajetan, since he did not suffer ne
to be silent and remain quiet, which at that tinme | was entreating for
with all nmy mght. What nore was it ny duty to do?

Next canme Charles MItitz, also a nuncio fromyour Bl essedness. He,

t hough he went up and down wi th nuch and varied exertion, and omtted
not hi ng which could tend to restore the position of the cause thrown

i nto confusion by the rashness and pride of Cajetan, had difficulty,
even with the help of that very illustrious prince the El ector
Frederick, in at last bringing about nore than one famliar conference
with ne. In these | again yielded to your great nane, and was prepared
to keep silence, and to accept as ny judge either the Archbishop of
Treves, or the Bishop of Naunmburg; and thus it was done and concl uded.
Wiile this was being done with good hope of success, |o! that other and
greater eneny of yours, Eccius, rushed in with his Leipsic disputation,
whi ch he had undertaken agai nst Carl stadt, and, having taken up a

new question concerning the prinmacy of the Pope, turned his arns
unexpectedly against nme, and conpletely overthrew the plan for peace.
Meanwhi l e Charles MItitz was waiting, disputations were held, judges
wer e bei ng chosen, but no decision was arrived at. And no wonder! for
by the fal sehoods, pretences, and arts of Eccius the whol e busi ness was
brought into such thorough di sorder, confusion, and festering soreness,
t hat, whichever way the sentence mght | ean, a greater conflagration was
sure to arise; for he was seeking, not after truth, but after his own
credit. Inthis case too | omtted nothing which it was right that I
shoul d do.

| confess that on this occasion no small part of the corruptions of Rone
cane to light; but, if there was any offence in this, it was the fault
of Eccius, who, in taking on hima burden beyond his strength, and in
furiously aimng at credit for hinself, unveiled to the whole world the

http://www.gutenberg.org/dirs/1/9/1/1911/1911.txt (5 of 37)6/25/2006 3:07:41 PM



http://www.gutenberg.org/dirs/1/9/1/1911/1911.txt

di sgrace of Rone.

Here is that eneny of yours, Leo, or rather of your Court; by his
exanpl e alone we nmay learn that an eneny is not nore baneful than a
flatterer. For what did he bring about by his flattery, except evils
whi ch no king could have brought about? At this day the nane of the
Court of Rome stinks in the nostrils of the world, the papal authority
s growi ng weak, and its notorious ignorance is evil spoken of. W
shoul d hear none of these things, if Eccius had not disturbed the plans
of MItitz and nyself for peace. He feels this clearly enough hinself in
t he i ndignation he shows, too late and in vain, against the publication
of my books. He ought to have reflected on this at the tinme when he was
all mad for renown, and was seeking in your cause nothing but his own
objects, and that with the greatest peril to you. The foolish man hoped
that, fromfear of your nane, | should yield and keep silence; for |

do not think he presuned on his talents and | earning. Now, when he sees
that | amvery confident and speak al oud, he repents too |ate of his
rashness, and sees--if indeed he does see it--that there is One in
heaven who resists the proud, and hunbl es the presunptuous.

Si nce then we were bringing about by this disputation nothing but the
greater confusion of the cause of Rone, Charles MItitz for the third

ti me addressed the Fathers of the Order, assenbled in chapter, and
sought their advice for the settlenent of the case, as being nowin a
nost troubled and perilous state. Since, by the favour of God, there

was no hope of proceedi ng against ne by force, sone of the nore noted of
their nunber were sent to ne, and begged ne at | east to show respect to
your person and to vindicate in a hunble letter both your innocence

and ny owmn. They said that the affair was not as yet in a position of
extrenme hopel essness, if Leo X., in his inborn kindliness, would put his
hand to it. On this |, who have al ways offered and w shed for peace, in
order that | mght devote nyself to calmer and nore useful pursuits, and
who for this very purpose have acted with so nmuch spirit and vehenence,
in order to put down by the strength and i npetuosity of ny words, as
well as of ny feelings, nmen whom| saw to be very far fromequal to
nyself--1, | say, not only gladly yielded, but even accepted it with joy
and gratitude, as the greatest kindness and benefit, if you should think
it right to satisfy ny hopes.

Thus | cone, nost blessed Father, and in all abasenent beseech you

to put to your hand, if it is possible, and inpose a curb to those
flatterers who are enem es of peace, while they pretend peace. But there
I s no reason, nost bl essed Father, why any one should assune that | am
to utter a recantation, unless he prefers to involve the case in
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still greater confusion. Mreover, | cannot bear with laws for the
interpretation of the word of God, since the word of God, which teaches
liberty in all other things, ought not to be bound. Saving these two

things, there is nothing which I amnot able, and nost heartily wlling,
to do or to suffer. | hate contention; | will challenge no one; in

return | wish not to be challenged; but, being challenged, I will not be
dunb in the cause of Christ my Master. For your Bl essedness wll be able

by one short and easy word to call these controversies before you and
suppress them and to inpose silence and peace on both sides--a word
whi ch | have ever |onged to hear.

Therefore, Leo, ny Father, beware of |istening to those sirens who

make you out to be not sinply a man, but partly a god, so that you can
command and require whatever you wll. It wll not happen so, nor w ||
you prevail. You are the servant of servants, and nore than any ot her
man, in a nost pitiable and perilous position. Let not those nmen deceive
you who pretend that you are lord of the world; who will not allow any
one to be a Christian w thout your authority; who babble of your having
power over heaven, hell, and purgatory. These nen are your enem es and
are seeking your soul to destroy it, as |Isaiah says, "My people, they
that call thee blessed are thensel ves deceiving thee." They are in error
who rai se you above councils and the universal Church; they are in error
who attribute to you alone the right of interpreting Scripture. Al

t hese nmen are seeking to set up their own inpieties in the Church under
your nane, and al as! Satan has gai ned nuch through themin the tine of
your predecessors.

In brief, trust not in any who exalt you, but in those who humliate
you. For this is the judgnment of God: "He hath cast down the mghty from
their seat, and hath exalted the hunble.” See how unlike Christ was to
Hi s successors, though all wll have it that they are Hs vicars. | fear
that in truth very many of them have been in too serious a sense H's
vicars, for a vicar represents a prince who is absent. Now if a pontiff
rules while Christ is absent and does not dwell in his heart, what

else is he but a vicar of Christ? And then what is that Church but a

mul titude wi thout Christ? What indeed is such a vicar but antichrist

and an idol? How nmuch nore rightly did the Apostles speak, who call

t hensel ves servants of a present Christ, not the vicars of an absent
one!

Per haps | am shanel essly bold in seem ng to teach so great a head, by
whom al|l nen ought to be taught, and from whom as those pl agues of
yours boast, the thrones of judges receive their sentence; but | imtate
St. Bernard in his book concerning Considerations addressed to Eugeni us,
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a book which ought to be known by heart by every pontiff. |I do this, not
fromany desire to teach, but as a duty, fromthat sinple and faithfu
solicitude which teaches us to be anxious for all that is safe for

our nei ghbours, and does not all ow consi derations of worthiness or
unwort hiness to be entertained, being intent only on the dangers or
advant age of others. For since | know that your Bl essedness is driven
and tossed by the waves at Rone, so that the depths of the sea press

on you with infinite perils, and that you are |abouring under such a
condition of msery that you need even the |l east help fromany the | east
brother, | do not seemto nyself to be acting unsuitably if | forget
your majesty till | shall have fulfilled the office of charity. I wll
not flatter in so serious and perilous a matter; and if in this you do
not see that I amyour friend and nost thoroughly your subject, there is
One to see and j udge.

In fine, that | may not approach you enpty-handed, bl essed Father, |
bring with nme this little treatise, published under your nane, as a good
onen of the establishnment of peace and of good hope. By this you may
perceive in what pursuits | should prefer and be able to occupy nyself
to nore profit, if I were allowed, or had been hitherto all owed, by your
i npious flatterers. It is a small matter, if you ook to its exterior,
but, unless | mstake, it is a sunmary of the Christian life put

together in small conpass, if you apprehend its neaning. |, in ny
poverty, have no other present to nmake you, nor do you need anyt hi ng
el se than to be enriched by a spiritual gift. I commend nyself to your

Paternity and Bl essedness, whom nay the Lord Jesus preserve for ever.
Anen.

Wttenberg, 6th Septenber, 1520.

CONCERNI NG CHRI STI AN LI BERTY

Christian faith has appeared to many an easy thing; nay, not a few even
reckon it anong the social virtues, as it were; and this they do because
t hey have not nade proof of it experinentally, and have never tasted of
what efficacy it is. For it is not possible for any man to wite well
about it, or to understand well what is rightly witten, who has not at
sonme tine tasted of its spirit, under the pressure of tribulation; while
he who has tasted of it, even to a very small extent, can never

wite, speak, think, or hear about it sufficiently. For it is a living
fountain, springing up into eternal life, as Christ calls it in John iv.
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Now, though | cannot boast of ny abundance, and though | know how poorly
| am furni shed, yet | hope that, after having been vexed by vari ous
tenptations, | have attained sone little drop of faith, and that | can
speak of this matter, if not with nore el egance, certainly with nore
solidity, than those literal and too subtle disputants who have hitherto
di scoursed upon it w thout understanding their own words. That | nmay
open then an easier way for the ignorant--for these alone I amtrying

to serve--1 first |ay down these two propositions, concerning spiritual

| i berty and servitude: --

A Christian man is the nost free lord of all, and subject to none; a
Christian man is the nost dutiful servant of all, and subject to every
one.

Al t hough these statenents appear contradictory, yet, when they are found
to agree together, they will nmake excellently for nmy purpose. They are
both the statenents of Paul hinself, who says, "Though | be free from
all nmen, yet have | made nyself servant unto all" (1 Cor. ix. 19), and
"One no man anything, but to |ove one another” (Rom xiii. 8). Now | ove
Is by its own nature dutiful and obedient to the bel oved object. Thus
even Christ, though Lord of all things, was yet nade of a woman; made
under the law, at once free and a servant; at once in the formof God
and in the formof a servant.

Let us exam ne the subject on a deeper and less sinple principle. Man is
conposed of a twofold nature, a spiritual and a bodily. As regards the
spiritual nature, which they nanme the soul, he is called the spiritual,

I nward, new man; as regards the bodily nature, which they nane the
flesh, he is called the fleshly, outward, old man. The Apostle speaks of
this: "Though our outward man perish, yet the inward man i s renewed day
by day" (2 Cor. iv. 16). The result of this diversity is that in the
Scriptures opposing statenents are nmade concerning the sane nman,

the fact being that in the sane nman these two nen are opposed to one
another; the flesh lusting against the spirit, and the spirit agai nst
the flesh (Gl. v. 17).

We first approach the subject of the inward nan, that we may see by what
means a nman becones justified, free, and a true Christian; that is, a
spiritual, new, and inward man. It is certain that absolutely none
anong outward things, under whatever nane they nay be reckoned, has any
I nfluence in producing Christian righteousness or |iberty, nor, on the
ot her hand, unrighteousness or slavery. This can be shown by an easy

ar gunent .
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What can it profit the soul that the body should be in good condition,
free, and full of |ife; that it should eat, drink, and act according to
its pleasure; when even the nost inpious slaves of every kind of vice
are prosperous in these matters? Again, what harmcan ill-health,
bondage, hunger, thirst, or any other outward evil, do to the soul,
when even the nost pious of nmen and the freest in the purity of their
consci ence, are harassed by these things? Neither of these states of
things has to do with the liberty or the slavery of the soul.

And so it wll profit nothing that the body should be adorned with
sacred vestnents, or dwell in holy places, or be occupied in sacred

of fices, or pray, fast, and abstain fromcertain neats, or do whatever
wor ks can be done through the body and in the body. Sonething w dely
different will be necessary for the justification and |iberty of the
soul, since the things | have spoken of can be done by any i npious
person, and only hypocrites are produced by devotion to these things. On
the other hand, it will not at all injure the soul that the body should
be clothed in profane rainent, should dwell in profane places, should
eat and drink in the ordinary fashion, should not pray al oud, and

shoul d | eave undone all the things above nentioned, which may be done by
hypocrites.

And, to cast everything aside, even specul ation, neditations, and

what ever things can be perfornmed by the exertions of the soul itself,
are of no profit. One thing, and one alone, is necessary for life,
justification, and Christian liberty; and that is the nost holy word of
God, the CGospel of Christ, as He says, "I amthe resurrection and the
life; he that believeth in Me shall not die eternally" (John xi. 25),
and also, "If the Son shall make you free, ye shall be free indeed"
(John viii. 36), and, "Man shall not |ive by bread al one, but by every
word that proceedeth out of the nmouth of God" (Matt. iv. 4).

Let us therefore hold it for certain and firnmly established that the
soul can do w thout everything except the word of God, w thout which
none at all of its wants are provided for. But, having the word, it is
rich and wants for nothing, since that is the word of life, of truth, of
| i ght, of peace, of justification, of salvation, of joy, of liberty, of
wi sdom of virtue, of grace, of glory, and of every good thing. It is

on this account that the prophet in a whole Psalm (Psalmcxix.), and in
many ot her places, sighs for and calls upon the word of God with so nmany
gr oani ngs and words.

Again, there is no nore cruel stroke of the wath of God than when He
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sends a famne of hearing H's words (Anobs viii. 11), just as there is

no greater favour fromH mthan the sending forth of H's word, as it is
said, "He sent Hs word and healed them and delivered themfromtheir
destructions” (Psalmcvii. 20). Christ was sent for no other office than
that of the word; and the order of Apostles, that of bishops, and that
of the whole body of the clergy, have been called and instituted for no
object but the mnistry of the word.

But you wll ask, What is this word, and by what neans is it to be used,
since there are so many words of God? | answer, The Apostle Paul (Rom
I.) explains what it is, nanely the Gospel of God, concerning H s Son,

I ncarnate, suffering, risen, and glorified, through the Spirit, the
Sanctifier. To preach Christ is to feed the soul, to justify it, to set
it free, and to save it, if it believes the preaching. For faith al one
and the efficacious use of the word of God, bring salvation. "If thou
shalt confess with thy nmouth the Lord Jesus, and shalt believe in thine
heart that God hath raised Hmfromthe dead, thou shalt be saved" (Rom
X. 9); and again, "Christ is the end of the law for righteousness to
every one that believeth" (Rom x. 4), and "The just shall live by
faith" (Rom i. 17). For the word of God cannot be received and honoured
by any works, but by faith alone. Hence it is clear that as the soul
needs the word alone for life and justification, so it is justified by
faith alone, and not by any works. For if it could be justified by any
ot her means, it would have no need of the word, nor consequently of
faith.

But this faith cannot consist at all wth works; that is, if you imgine
that you can be justified by those works, whatever they are, along with
it. For this would be to halt between two opinions, to worship Baal, and
to kiss the hand to him which is a very great iniquity, as Job says.
Therefore, when you begin to believe, you learn at the sane tine that

all that is in you is utterly qgquilty, sinful, and damabl e, according to
t hat saying, "Al have sinned, and cone short of the glory of God" (Rom
iii. 23), and also: "There is none righteous, no, not one; they are all
gone out of the way; they are together becone unprofitable: there is
none that doeth good, no, not one" (Rom iii. 10-12). Wen you have

|l earnt this, you will know that Christ is necessary for you, since He
has suffered and risen again for you, that, believing on Hm you m ght
by this faith becone another man, all your sins being remtted, and you
being justified by the nerits of another, nanely of Christ al one.

Since then this faith can reign only in the inward man, as it is said,

"Wth the heart man believeth unto righteousness” (Rom x. 10); and
since it alone justifies, it is evident that by no outward work or
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| abour can the inward man be at all justified, nade free, and saved; and
t hat no wor ks what ever have any relation to him And so, on the other
hand, it is solely by inpiety and incredulity of heart that he becones
guilty and a slave of sin, deserving condemmation, not by any outward
sin or work. Therefore the first care of every Christian ought to be to
| ay aside all reliance on works, and strengthen his faith al one nore

and nore, and by it growin the know edge, not of works, but of Christ
Jesus, who has suffered and risen again for him as Peter teaches

(1 Peter v.) when he nakes no other work to be a Christian one. Thus
Christ, when the Jews asked H m what they should do that they m ght work
the works of God, rejected the multitude of works, with which He saw
that they were puffed up, and conmmanded them one thing only, saying,
"This is the work of God: that ye believe on H mwhom He hath sent, for
H m hath God the Father seal ed" (John vi. 27, 29).

Hence a right faith in Christ is an inconparable treasure, carrying with
It universal salvation and preserving fromall evil, as it is said, "He
that believeth and is baptised shall be saved; but he that believeth

not shall be dammed" (Mark xvi. 16). |saiah, looking to this treasure,
predi cted, "The consunption decreed shall overflow wi th righteousness.
For the Lord God of hosts shall nmake a consunption, even determ ned

(ver bum abbrevi atum et consunmans), in the mdst of the |and" (Isa.

X. 22, 23). As if he said, "Faith, which is the brief and conplete
fulfilling of the law, will fill those who believe with such

ri ght eousness that they will need nothing else for justification." Thus,
t oo, Paul says, "For with the heart man believeth unto righteousness”
(Rom x. 10).

But you ask how it can be the fact that faith alone justifies, and

af fords w thout works so great a treasure of good things, when so many
wor ks, cerenonies, and |aws are prescribed to us in the Scriptures?

| answer, Before all things bear in mnd what | have said: that faith
al one without works justifies, sets free, and saves, as | shall show
nore clearly bel ow

Meanwhile it is to be noted that the whole Scripture of God is divided
into two parts: precepts and prom ses. The precepts certainly teach us
what is good, but what they teach is not forthwith done. For they show
us what we ought to do, but do not give us the power to do it. They

wer e ordai ned, however, for the purpose of show ng man to hinsel f, that
t hrough them he may I earn his own inpotence for good and may despair of
his own strength. For this reason they are called the A d Testanent, and
are so.
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For exanple, "Thou shalt not covet," is a precept by which we are al
convicted of sin, since no man can hel p coveting, whatever efforts to
the contrary he may make. In order therefore that he may fulfil the
precept, and not covet, he is constrained to despair of hinself and

to seek el sewhere and through another the help which he cannot find in
hinmself; as it is said, "Olsrael, thou hast destroyed thyself; but in
Me is thine hel p" (Hosea xiii. 9). Now what is done by this one precept
is done by all; for all are equally inpossible of fulfilnment by us.

Now when a man has through the precepts been taught his own inpotence,
and becone anxi ous by what neans he may satisfy the law-for the

| aw nust be satisfied, so that no jot or tittle of it nmay pass away,

ot herwi se he nust be hopel essly condemmed--then, being truly hunbled and
brought to nothing in his own eyes, he finds in hinmself no resource for
justification and sal vati on.

Then cones in that other part of Scripture, the prom ses of God, which
declare the glory of God, and say, "If you wish to fulfil the |aw, and,
as the law requires, not to covet, lo! believe in Christ, in whomare
prom sed to you grace, justification, peace, and liberty." Al these

t hi ngs you shall have, if you believe, and shall be without themif you
do not believe. For what is inpossible for you by all the works of the

| aw, which are many and yet usel ess, you shall fulfil in an easy and
summary way through faith, because God the Father has made everything to
depend on faith, so that whosoever has it has all things, and he who has
it not has nothing. "For God hath concluded themall in unbelief, that
He m ght have nercy upon all” (Rom xi. 32). Thus the prom ses of God
gi ve that which the precepts exact, and fulfil what the | aw commands;

so that all is of God alone, both the precepts and their fulfilnment. He
al one commands; He alone also fulfils. Hence the prom ses of God bel ong
to the New Testanent; nay, are the New Testanent.

Now, since these prom ses of God are words of holiness, truth,

ri ght eousness, liberty, and peace, and are full of universal goodness,
the soul, which cleaves to themwith a firmfaith, is so united to them
nay, thoroughly absorbed by them that it not only partakes in, but

I's penetrated and saturated by, all their virtues. For if the touch of
Chri st was healing, how nuch nore does that nost tender spiritual touch,
nay, absorption of the word, communicate to the soul all that belongs to
the word! In this way therefore the soul, through faith al one, w thout
works, is fromthe word of God justified, sanctified, endued wth truth,
peace, and |liberty, and filled full wth every good thing, and is truly
made the child of God, as it is said, "To them gave He power to becone
the sons of God, even to themthat believe on Hs nanme" (John i. 12).
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Fromall this it is easy to understand why faith has such great power,
and why no good works, nor even all good works put together, can conpare
with it, since no work can cleave to the word of God or be in the soul.
Faith al one and the word reign in it; and such as is the word, such is
the soul made by it, just as iron exposed to fire glows like fire, on
account of its union with the fire. It is clear then that to a Christian
man his faith suffices for everything, and that he has no need of works
for justification. But if he has no need of works, neither has he need
of the law, and if he has no need of the law, he is certainly free from
the law, and the saying is true, "The law is not made for a righteous
man" (1 Tim i. 9). This is that Christian liberty, our faith, the
effect of which is, not that we should be careless or lead a bad life,
but that no one should need the I aw or works for justification and

sal vati on

Let us consider this as the first virtue of faith; and let us | ook also
to the second. This also is an office of faith: that it honours with the
ut nost veneration and the highest reputation Hmin whomit believes,

| nasmuch as it holds Hmto be truthful and worthy of belief. For there
IS no honour like that reputation of truth and ri ghteousness wth which
we honour H min whomwe believe. What higher credit can we attribute

to any one than truth and righteousness, and absol ute goodness? On

the other hand, it is the greatest insult to brand any one with the
reputation of fal sehood and unri ghteousness, or to suspect himof these,
as we do when we di sbelieve him

Thus the soul, in firmy believing the prom ses of God, holds HHmto be
true and righteous; and it can attribute to God no higher glory than
the credit of being so. The highest worship of God is to ascribe to H m
truth, righteousness, and whatever qualities we nust ascribe to one in
whom we believe. In doing this the soul shows itself prepared to do H s
whole will; in doing this it hallows H's nane, and gives itself up to
be dealt with as it may please God. For it cleaves to H's prom ses, and
never doubts that He is true, just, and wse, and will do, dispose, and
provide for all things in the best way. Is not such a soul, in this its
faith, nost obedient to God in all things? What conmandnent does there
remai n whi ch has not been anply fulfilled by such an obedi ence? Wat
fulfilment can be nore full than universal obedience? Now this is not
acconpl i shed by works, but by faith al one.

On the other hand, what greater rebellion, inpiety, or insult to God

can there be, than not to believe H's prom ses? Wiat else is this, than
either to make God a liar, or to doubt His truth--that is, to attribute
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truth to ourselves, but to God fal sehood and levity? In doing this,

Is not a man denying God and setting hinself up as an idol in his own
heart? What then can works, done in such a state of inpiety, profit us,
were they even angelic or apostolic works? Rightly hath God shut up
all, not in wath nor in lust, but in unbelief, in order that those
who pretend that they are fulfilling the | aw by works of purity and
benevol ence (which are social and human virtues) may not presune

that they will therefore be saved, but, being included in the sin of
unbelief, may either seek nmercy, or be justly condemned.

But when God sees that truth is ascribed to Hm and that in the faith
of our hearts He is honoured with all the honour of which He is worthy,
then in return He honours us on account of that faith, attributing to
us truth and righteousness. For faith does truth and righteousness in
rendering to God what is His; and therefore in return God gives glory
to our righteousness. It is true and righteous that God is true and

ri ghteous; and to confess this and ascribe these attributes to Hm this
it is to be true and righteous. Thus He says, "Themthat honour M |
wi Il honour, and they that despise Me shall be lightly esteened" (1 Sam
ii. 30). And so Paul says that Abrahamis faith was inputed to himfor

ri ght eousness, because by it he gave glory to God; and that to us

al so, for the sane reason, it shall be inputed for righteousness, if we
believe (Rom iv.).

The third inconparable grace of faith is this: that it unites the sou
to Christ, as the wwfe to the husband, by which nystery, as the Apostle
teaches, Christ and the soul are nmade one flesh. Now if they are one
flesh, and if a true marriage--nay, by far the nost perfect of all

marri ages--is acconplished between them (for human marri ages are but
feeble types of this one great marriage), then it follows that all they
have becones theirs in common, as well good things as evil things; so

t hat what soever Christ possesses, that the believing soul may take to
Itself and boast of as its own, and whatever belongs to the soul, that
Christ clains as His.

| f we conpare these possessions, we shall see how inestimable is the

gain. Christ is full of grace, life, and salvation; the soul is full of
sin, death, and condemmation. Let faith step in, and then sin, death,
and hell wll belong to Christ, and grace, life, and salvation to the

soul. For, if He is a Husband, He nust needs take to Hinself that which
Is Hs wfe's, and at the sane tine, inpart to Hs wife that which is
Hs. For, in giving her H's owm body and H nself, how can He but give
her all that is Hs? And, in taking to H nself the body of Hs wife, how
can He but take to Hinself all that is hers?
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In this is displayed the delightful sight, not only of comruni on, but of
a prosperous warfare, of victory, salvation, and redenption. For, since
Christ is God and man, and is such a Person as neither has sinned, nor
dies, nor is condemed, nay, cannot sin, die, or be condemmed, and since
His righteousness, |ife, and salvation are invincible, eternal, and

al mghty, --when | say, such a Person, by the wedding-ring of faith,
takes a share in the sins, death, and hell of Hs wife, nay, makes them
H's own, and deals with themno otherwise than as if they were H's, and
as if He H nself had sinned; and when He suffers, dies, and descends to
hell, that He may overcone all things, and since sin, death, and

hel | cannot swal |l ow H m up, they nust needs be swallowed up by Hmin

st upendous conflict. For His righteousness rises above the sins of all
men; Hs life is nore powerful than all death; H's salvation is nore
unconquer abl e than all hell

Thus the believing soul, by the pledge of its faith in Christ, becones
free fromall sin, fearless of death, safe fromhell, and endowed wth
the eternal righteousness, life, and salvation of its Husband Chri st.
Thus He presents to Hinself a glorious bride, wthout spot or winkle,

cl eansing her with the washing of water by the word; that is, by faith
in the word of life, righteousness, and sal vation. Thus He betrothes her
unto Hinself "in faithful ness, in righteousness, and in judgnent, and in
| ovi ng- ki ndness, and in nercies" (Hosea ii. 19, 20).

Who then can val ue highly enough these royal nuptials? Wo can
conprehend the riches of the glory of this grace? Christ, that rich and
pi ous Husband, takes as a wife a needy and inpious harlot, redeem ng

her fromall her evils and supplying her with all H's good things. It

I's i nmpossi ble now that her sins should destroy her, since they have

been laid upon Christ and swallowed up in Hm and since she has in her
Husband Christ a righteousness which she may claimas her own, and which
she can set up with confidence against all her sins, against death and

hell, saying, "If | have sinned, ny Christ, in whom | believe, has not
sinned; all mneis Hs, and all Hs is mne," as it is witten, "M
beloved is mine, and | amH s" (Cant. ii. 16). This is what Paul says:

"Thanks be to God, which giveth us the victory through our Lord Jesus
Christ," victory over sin and death, as he says, "The sting of death is
sin, and the strength of sinis the law' (1 Cor. xv. 56, 57).

Fromall this you will again understand why so nuch inportance is
attributed to faith, so that it alone can fulfil the law and justify
wi t hout any works. For you see that the First Commandnent, which says,
"Thou shalt worship one God only," is fulfilled by faith alone. If you
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wer e not hi ng but good works fromthe soles of your feet to the crown of
your head, you would not be worshipping God, nor fulfilling the First
Commandnent, since it is inpossible to worship God without ascribing to
H mthe glory of truth and of universal goodness, as it ought in truth
to be ascribed. Now this is not done by works, but only by faith of
heart. It is not by working, but by believing, that we glorify God, and
confess Hmto be true. On this ground faith alone is the righteousness
of a Christian man, and the fulfilling of all the commandnents. For to
himwho fulfils the first the task of fulfilling all the rest is easy.

Wrks, since they are irrational things, cannot glorify God, although
they may be done to the glory of God, if faith be present. But at

present we are inquiring, not into the quality of the works done, but

I nto himwho does them who glorifies God, and brings forth good

works. This is faith of heart, the head and the substance of all our

ri ght eousness. Hence that is a blind and peril ous doctrine which teaches
that the commandnents are fulfilled by works. The commandnents nust have
been fulfilled previous to any good works, and good works follow their
fulfillment, as we shall see.

But, that we may have a wi der view of that grace which our inner nman

has in Christ, we nust know that in the A d Testanment God sanctified to
H nmsel f every first-born male. The birthright was of great value, giving
a superiority over the rest by the double honour of priesthood and

ki ngshi p. For the first-born brother was priest and lord of all the
rest.

Under this figure was foreshown Christ, the true and only First-born of
God the Father and of the Virgin Mary, and a true King and Priest, not
in a fleshly and earthly sense. For H's kingdomis not of this world; it
Is in heavenly and spiritual things that He reigns and acts as Priest;
and these are righteousness, truth, w sdom peace, salvation, etc.

Not but that all things, even those of earth and hell, are subject to

H m-for otherwi se how could He defend and save us fromthenP--but it is
not in these, nor by these, that H s ki ngdom st ands.

So, too, His priesthood does not consist in the outward display of
vestnents and gestures, as did the human priesthood of Aaron and our
eccl esiastical priesthood at this day, but in spiritual things, wherein,
in Hs invisible office, He intercedes for us wwth God in heaven, and
there offers Hinself, and perforns all the duties of a priest, as Paul
describes HHmto the Hebrews under the figure of Ml chizedek. Nor does
He only pray and intercede for us; He also teaches us inwardly in the
spirit with the living teachings of H's Spirit. Now these are the two
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special offices of a priest, as is figured to us in the case of fleshly
priests by visible prayers and sernons.

As Christ by His birthright has obtained these two dignities, so He

| nparts and communi cates themto every believer in Hm under that |aw
of matrinony of which we have spoken above, by which all that is the
husband's is also the wife's. Hence all we who believe on Christ are
kings and priests in Christ, as it is said, "Ye are a chosen generati on,
a royal priesthood, a holy nation, a peculiar people, that ye should
show forth the praises of Hmwho hath called you out of darkness into
H's marvellous light" (1 Peter ii. 9).

These two things stand thus. First, as regards kingship, every Christian
Is by faith so exalted above all things that, in spiritual power, he is
conpletely lord of all things, so that nothing whatever can do him

any hurt; yea, all things are subject to him and are conpelled to be
subservient to his salvation. Thus Paul says, "All things work together

for good to themwho are the called" (Rom viii. 28), and al so, "Wether
life, or death, or things present, or things to cone, all are yours; and
ye are Christ's" (1 Cor. iii. 22, 23).

Not that in the sense of corporeal power any one anong Christians has
been appointed to possess and rule all things, according to the mad and
sensel ess idea of certain ecclesiastics. That is the office of kings,
princes, and nmen upon earth. In the experience of |life we see that we
are subjected to all things, and suffer many things, even death.

Yea, the nore of a Christian any man is, to so nany the nore evils,
sufferings, and deaths is he subject, as we see in the first place in
Christ the First-born, and in all H's holy brethren.

This is a spiritual power, which rules in the mdst of enemes, and is
powerful in the mdst of distresses. And this is nothing el se than that
strength is nmade perfect in nmy weakness, and that | can turn all things
to the profit of my salvation; so that even the cross and death are
conpelled to serve ne and to work together for ny salvation. This is

a lofty and em nent dignity, a true and al m ghty dom nion, a spiritual
enpire, in which there is nothing so good, nothing so bad, as not to
work together for my good, if only I believe. And yet there is nothing
of which |I have need--for faith alone suffices for ny sal vation--unless
that in it faith may exercise the power and enpire of its liberty. This
I's the inestimable power and liberty of Christians.

Nor are we only kings and the freest of all nen, but also priests for
ever, a dignity far higher than kingship, because by that priesthood we
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are worthy to appear before God, to pray for others, and to teach one
another mutually the things which are of God. For these are the duties
of priests, and they cannot possibly be permtted to any unbeliever.
Christ has obtained for us this favour, if we believe in Hm that just
as we are His brethren and co-heirs and fellowkings with Hm so we
shoul d be also fellowpriests with Hm and venture with confidence,

t hrough the spirit of faith, to cone into the presence of God, and cry,
"Abba, Father!"™ and to pray for one another, and to do all things

whi ch we see done and figured in the visible and corporeal office of

pri esthood. But to an unbelieving person nothing renders service or work
for good. He hinself is in servitude to all things, and all things turn
out for evil to him because he uses all things in an inpious way for
his own advantage, and not for the glory of God. And thus he is not a
priest, but a profane person, whose prayers are turned into sin, nor
does he ever appear in the presence of God, because God does not hear

si nners.

Who then can conprehend the |oftiness of that Christian dignity which,

by its royal power, rules over all things, even over death, life, and
sin, and, by its priestly glory, is all-powerful wth God, since God
does what He Hinself seeks and wishes, as it is witten, "He wll fulfil
the desire of themthat fear Hm He also will hear their cry, and w |

save them'? (Psalmcxlv. 19). This glory certainly cannot be attained by
any works, but by faith only.

From t hese considerations any one may clearly see how a Christian

man is free fromall things; so that he needs no works in order to be
justified and saved, but receives these gifts in abundance fromfaith
al one. Nay, were he so foolish as to pretend to be justified, set

free, saved, and nmade a Christian, by neans of any good work, he woul d
| mredi ately lose faith, with all its benefits. Such folly is prettily
represented in the fable where a dog, running along in the water

and carrying in his nouth a real piece of neat, is deceived by the
reflection of the neat in the water, and, in trying with open nouth to
seize it, loses the neat and its imge at the sane tine.

Here you will ask, "If all who are in the Church are priests, by what
character are those whomwe now call priests to be distinguished from
the laity?" | reply, By the use of these words, "priest,"” "clergy,"
"spiritual person," "ecclesiastic," an injustice has been done, since

t hey have been transferred fromthe remaining body of Christians to

t hose few who are now, by hurtful custom called ecclesiastics. For Holy
Scripture makes no distinction between them except that those who are
now boastfully call ed popes, bishops, and lords, it calls mnisters,
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servants, and stewards, who are to serve the rest in the mnistry of the
word, for teaching the faith of Christ and the liberty of believers. For
though it is true that we are all equally priests, yet we cannot, nor,

I f we could, ought we all to, mnister and teach publicly. Thus Paul
says, "Let a man so account of us as of the mnisters of Christ and
stewards of the nysteries of God" (1 Cor. iv. 1).

Thi s bad system has now i ssued in such a ponpous display of power and
such a terrible tyranny that no earthly government can be conpared to
it, as if the laity were sonething el se than Christians. Through this
perversion of things it has happened that the know edge of Christian
grace, of faith, of liberty, and altogether of Christ, has utterly

peri shed, and has been succeeded by an intol erabl e bondage to human

wor ks and | aws; and, according to the Lanentations of Jerem ah, we have
becone the slaves of the vilest nen on earth, who abuse our msery to
all the disgraceful and ignom ni ous purposes of their owmn wll.

Returning to the subject which we had begun, | think it is nmade clear by
t hese considerations that it is not sufficient, nor a Christian course,
to preach the works, life, and words of Christ in a historic manner, as

facts which it suffices to know as an exanple howto franme our life, as
do those who are now held the best preachers, and nuch | ess so to keep
silence altogether on these things and to teach in their stead the | aws
of men and the decrees of the Fathers. There are now not a few persons
who preach and read about Christ with the object of noving the hunman
affections to synpathise with Christ, to indignation against the Jews,
and ot her childish and wonmani sh absurdities of that kind.

Now preachi ng ought to have the object of pronoting faith in Hm so
that He may not only be Christ, but a Christ for you and for ne, and
that what is said of Hm and what He is called, may work in us. And
this faith is produced and i s maintai ned by preaching why Christ cane,
what He has brought us and given to us, and to what profit and advant age
He is to be received. This is done when the Christian liberty which we
have from Christ Hnself is rightly taught, and we are shown in what
manner all we Christians are kings and priests, and how we are | ords of
all things, and may be confident that whatever we do in the presence of
God is pleasing and acceptable to H m

Whose heart would not rejoice in its innbst core at hearing these

t hi ngs? Whose heart, on receiving so great a consol ation, would not
beconme sweet with the |ove of Christ, a love to which it can never
attain by any laws or works? Who can injure such a heart, or nake it
afraid? If the consciousness of sin or the horror of death rush in upon
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it, it is prepared to hope in the Lord, and is fearless of such evils,
and undi sturbed, until it shall | ook down upon its enemes. For it
bel i eves that the righteousness of Christ is its own, and that its sin
Is no longer its own, but that of Christ; but, on account of its faith
in Christ, all its sin nust needs be swall owed up from before the face
of the righteousness of Christ, as | have said above. It |earns, too,
with the Apostle, to scoff at death and sin, and to say, "O death, where
is thy sting? O grave, where is thy victory? The sting of death is sin,
and the strength of sinis the law. But thanks be to God, which giveth
us the victory through our Lord Jesus Christ" (1 Cor. xv. 55-57). For
death is swallowed up in victory, not only the victory of Christ, but
ours also, since by faith it beconmes ours, and in it we too conquer.

Let it suffice to say this concerning the inner man and its |liberty, and
concerning that righteousness of faith which needs neither |aws nor

good works; nay, they are even hurtful to it, if any one pretends to be
justified by them

And now let us turn to the other part: to the outward man. Here we shal
give an answer to all those who, taking offence at the word of faith and
at what | have asserted, say, "If faith does everything, and by itself
suffices for justification, why then are good works comranded? Are we
then to take our ease and do no works, content wth faith?" Not so,

I mpious nen, | reply; not so. That would indeed really be the case, if
we were thoroughly and conpletely inner and spiritual persons; but that
wi |l not happen until the last day, when the dead shall be raised. As
long as we live in the flesh, we are but begi nning and maki ng advances
I n that which shall be conpleted in a future life. On this account the
Apostl e calls that which we have in this life the firstfruits of the

Spirit (Rom viii. 23). In future we shall have the tenths, and the
full ness of the Spirit. To this part belongs the fact | have stated
before: that the Christian is the servant of all and subject to all. For

in that part in which he is free he does no works, but in that in which
he is a servant he does all works. Let us see on what principle this is
So.

Al t hough, as | have said, inwardly, and according to the spirit, a man
is anply enough justified by faith, having all that he requires to have,
except that this very faith and abundance ought to increase from day

to day, even till the future life, still he remains in this nortal life
upon earth, in which it is necessary that he should rule his own body
and have intercourse with nen. Here then works begin; here he nust not
take his ease; here he nust give heed to exercise his body by fastings,
wat chi ngs, | abour, and other regular discipline, so that it may be
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subdued to the spirit, and obey and conformitself to the inner man and
faith, and not rebel against themnor hinder them as is its nature to
do if it is not kept under. For the inner man, being conforned to God
and created after the inmage of God through faith, rejoices and delights
itself in Christ, in whom such bl essings have been conferred on it, and
hence has only this task before it: to serve God with joy and for nought
in free | ove.

But in doing this he cones into collision with that contrary will in
his own flesh, which is striving to serve the world and to seek its own
gratification. This the spirit of faith cannot and will not bear, but
applies itself with cheerful ness and zeal to keep it down and restrain
It, as Paul says, "I delight in the |law of God after the inward man; but
| see another law in ny nenbers, warring against the law of ny m nd and
bringing ne into captivity to the law of sin" (Rom vii. 22, 23), and
again, "I keep under ny body, and bring it unto subjection, |est that
by any neans, when | have preached to others, | nyself should be a
castaway" (1 Cor. ix. 27), and "They that are Christ's have crucified
the flesh, with the affections and lusts" (Gal. v. 24).

These wor ks, however, nust not be done with any notion that by thema
man can be justified before God--for faith, which alone is righteousness

before God, will not bear with this false notion--but solely with this
pur pose: that the body may be brought into subjection, and be purified
fromits evil lusts, so that our eyes may be turned only to purgi ng anway

those lusts. For when the soul has been cleansed by faith and nade to

| ove God, it would have all things to be cleansed in |ike manner, and
especially its own body, so that all things mght unite with it in the

| ove and praise of God. Thus it conmes that, fromthe requirenents of his
own body, a man cannot take his ease, but is conpelled on its account

to do many good works, that he may bring it into subjection. Yet these
wor ks are not the neans of his justification before God; he does them
out of disinterested |love to the service of God; |ooking to no other

end than to do what is well-pleasing to H mwhom he desires to obey nost
dutifully in all things.

On this principle every man may easily instruct hinself in what neasure,
and with what distinctions, he ought to chasten his own body. He wl
fast, watch, and | abour, just as nmuch as he sees to suffice for keeping
down t he want onness and concupi scence of the body. But those who pretend
to be justified by works are | ooking, not to the nortification of their

| usts, but only to the works thenselves; thinking that, if they can
acconplish as many works and as great ones as possible, all is well with
them and they are justified. Sonetines they even injure their brain,
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and extinguish nature, or at |least nmake it useless. This is enornous
folly, and ignorance of Christian |ife and faith, when a nan seeks,
wi thout faith, to be justified and saved by worKks.

To nmake what we have said nore easily understood, let us set it forth
under a figure. The works of a Christian nman, who is justified and saved
by his faith out of the pure and unbought nercy of God, ought to be
regarded in the same |ight as woul d have been those of Adam and Eve in
paradi se and of all their posterity if they had not sinned. O themit
Is said, "The Lord God took the man and put himinto the garden of Eden
to dress it and to keep it" (Gen. ii. 15). Now Adam had been created by
God just and righteous, so that he could not have needed to be justified
and made righteous by keeping the garden and working in it; but, that

he m ght not be unenpl oyed, God gave himthe business of keeping and

cul tivating paradi se. These woul d have i ndeed been works of perfect
freedom being done for no object but that of pleasing God, and not in
order to obtain justification, which he already had to the full, and

whi ch woul d have been innate in us all.

So it is with the works of a believer. Being by his faith repl aced
afresh in paradi se and created anew, he does not need works for his
justification, but that he may not be idle, but may exercise his own
body and preserve it. H's works are to be done freely, with the sole
obj ect of pleasing God. Only we are not yet fully created anew in
perfect faith and | ove; these require to be increased, not, however,
t hrough wor ks, but through thensel ves.

A bi shop, when he consecrates a church, confirns children, or perforns
any other duty of his office, is not consecrated as bi shop by these

wor ks; nay, unless he had been previously consecrated as bi shop, not one
of those works woul d have any validity; they would be foolish, childish,
and ridiculous. Thus a Christian, being consecrated by his faith, does
good works; but he is not by these works nade a nore sacred person, or
nore a Christian. That is the effect of faith alone; nay, unless he were
previously a believer and a Christian, none of his works woul d have any
value at all; they would really be inpious and dammabl e si ns.

True, then, are these two sayings: "Good works do not nake a good man,
but a good man does good works"; "Bad works do not nake a bad man, but a
bad man does bad works." Thus it is always necessary that the substance
or person should be good before any good works can be done, and that
good works should foll ow and proceed froma good person. As Christ says,
"A good tree cannot bring forth evil fruit, neither can a corrupt tree
bring forth good fruit" (Matt. vii. 18). Now it is clear that the fruit
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does not bear the tree, nor does the tree grow on the fruit; but, on the
contrary, the trees bear the fruit, and the fruit grows on the trees.

As then trees nust exist before their fruit, and as the fruit does not
make the tree either good or bad, but on the contrary, a tree of either
ki nd produces fruit of the same kind, so nust first the person of the
man be good or bad before he can do either a good or a bad work; and his
wor ks do not nake him bad or good, but he hinmself makes his works either
bad or good.

W may see the sane thing in all handicrafts. A bad or good house does
not nake a bad or good builder, but a good or bad buil der nmakes a good
or bad house. And in general no work nmakes the workman such as it is
itself; but the workman nmakes the work such as he is hinself. Such

is the case, too, wth the works of nen. Such as the man hinself is,
whether in faith or in unbelief, such is his work: good if it be done
in faith; bad if in unbelief. But the converse is not true that, such as
the work is, such the man becones in faith or in unbelief. For as works
do not nmake a believing man, so neither do they make a justified man;
but faith, as it nmakes a man a believer and justified, so also it nakes
hi s wor ks good.

Since then works justify no nman, but a nman nust be justified before he
can do any good work, it is nost evident that it is faith al one which,
by the mere nercy of God through Christ, and by neans of Hi s word,

can worthily and sufficiently justify and save the person; and that a
Christian man needs no work, no law, for his salvation; for by faith he
is free fromall law, and in perfect freedom does gratuitously all that
he does, seeking nothing either of profit or of salvation--since by

the grace of God he is already saved and rich in all things through his
faith--but solely that which is well-pleasing to God.

So, too, no good work can profit an unbeliever to justification and

sal vation; and, on the other hand, no evil work nmakes himan evil and
condemed person, but that unbelief, which makes the person and the tree
bad, nmakes his works evil and condemmed. \Werefore, when any man i s nade
good or bad, this does not arise fromhis works, but fromhis faith or
unbelief, as the wise nman says, "The beginning of sinis to fall away
fromGod"; that is, not to believe. Paul says, "He that coneth to God
must believe" (Heb. xi. 6); and Christ says the sane thing: "Either make
the tree good and his fruit good; or else nake the tree corrupt, and

his fruit corrupt" (Matt. xii. 33),--as nmuch as to say, He who wi shes to
have good fruit will begin with the tree, and plant a good one; even

so he who wi shes to do good works nust begin, not by working, but by
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believing, since it is this which makes the person good. For not hing
makes the person good but faith, nor bad but unbelief.

It is certainly true that, in the sight of nen, a man becones good or
evil by his works; but here "becom ng" neans that it is thus shown and
recogni sed who is good or evil, as Christ says, "By their fruits ye
shall know theni (Matt. vii. 20). But all this stops at appearances and
externals; and in this matter very many decei ve thensel ves, when they
presune to wite and teach that we are to be justified by good works,
and neanwhi |l e nmake no nention even of faith, walking in their own ways,
ever deceived and deceiving, going frombad to worse, blind | eaders of
the blind, wearying thenselves with many works, and yet never attaining
to true righteousness, of whom Paul says, "Having a form of godliness,
but denyi ng the power thereof, ever |earning and never able to cone to
t he knowl edge of the truth" (2 Tim iii. 5, 7).

He then who does not wish to go astray, with these blind ones, nust | ook
further than to the works of the law or the doctrine of works; nay,

must turn away his sight fromworks, and |ook to the person, and to the
manner in which it nmay be justified. Nowit is justified and saved, not
by works or |aws, but by the word of God--that is, by the promse of H's
grace--so that the glory may be to the D vine majesty, which has saved
us who believe, not by works of righteousness which we have done, but
according to H's nercy, by the word of His grace.

Fromall this it is easy to perceive on what principle good works are
to be cast aside or enbraced, and by what rule all teachings put forth
concerning works are to be understood. For if works are brought forward
as grounds of justification, and are done under the fal se persuasion
that we can pretend to be justified by them they lay on us the yoke

of necessity, and extinguish liberty along with faith, and by this very
addition to their use they beconme no | onger good, but really worthy of
condemati on. For such works are not free, but blasphene the grace of
God, to which alone it belongs to justify and save through faith. Wrks
cannot acconplish this, and yet, with inpious presunption, through

our folly, they take it on thenselves to do so; and thus break in with
vi ol ence upon the office and glory of grace.

We do not then reject good works; nay, we enbrace them and teach themin
t he hi ghest degree. It is not on their own account that we condemn them
but on account of this inpious addition to them and the perverse notion
of seeking justification by them These things cause themto be only
good in outward show, but in reality not good, since by themnen are
decei ved and deceive others, |ike ravening wolves in sheep's clothing.
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Now this | eviathan, this perverted notion about works, is invincible
when sincere faith is wanting. For those sanctified doers of works

cannot but hold it till faith, which destroys it, conmes and reigns in
the heart. Nature cannot expel it by her own power; nay, cannot even see
it for what it is, but considers it as a nost holy will. And when
custom steps in besides, and strengthens this pravity of nature, as has
happened by nmeans of inpious teachers, then the evil is incurable, and

| eads astray nultitudes to irreparable ruin. Therefore, though it is
good to preach and wite about penitence, confession, and satisfaction,
yet if we stop there, and do not go on to teach faith, such teaching

IS W thout doubt deceitful and devilish. For Christ, speaking by H's
servant John, not only said, "Repent ye," but added, "for the kingdom of
heaven is at hand" (Matt. iii. 2).

For not one word of God only, but both, should be preached; new and old
t hi ngs shoul d be brought out of the treasury, as well the voice of

the |aw as the word of grace. The voice of the |aw should be brought
forward, that nen nmay be terrified and brought to a know edge of their
sins, and thence be converted to penitence and to a better nmanner of
life. But we nust not stop here; that would be to wound only and not to
bind up, to strike and not to heal, to kill and not to nake alive, to
bring down to hell and not to bring back, to hunble and not to exalt.
Therefore the word of grace and of the prom sed rem ssion of sin nust

al so be preached, in order to teach and set up faith, since w thout

that word contrition, penitence, and all other duties, are perforned and
taught in vain.

There still remain, it is true, preachers of repentance and grace, but
they do not explain the Ilaw and the prom ses of God to such an end, and
In such a spirit, that nmen may | earn whence repentance and grace are to
cone. For repentance conmes fromthe law of God, but faith or grace
fromthe promses of God, as it is said, "Faith coneth by hearing, and
hearing by the word of God" (Rom x. 17), whence it cones that a nan,
when hunbl ed and brought to the know edge of hinself by the threatenings
and terrors of the law, is consoled and raised up by faith in the D vine
prom se. Thus "weeping nmay endure for a night, but joy conmeth in the
mor ni ng" (Psal m xxx. 5). Thus nmuch we say concerning works in general,
and al so concerning those which the Christian practises with regard to
hi s own body.

Lastly, we will speak also of those works which he perforns towards his

nei ghbour. For man does not live for hinself alone in this nortal body,
in order to work on its account, but also for all nmen on earth; nay, he
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lives only for others, and not for hinself. For it is to this end that
he brings his own body into subjection, that he may be able to serve
others nore sincerely and nore freely, as Paul says, "None of us liveth
to hinself, and no man dieth to hinself. For whether we live, we live
unto the Lord; and whether we die, we die unto the Lord" (Rom xiv. 7,
8). Thus it is inpossible that he should take his ease in this life, and
not work for the good of his neighbours, since he nust needs speak, act,
and converse anong nen, just as Christ was made in the |ikeness of nen
and found in fashion as a man, and had Hs conversati on anong men.

Yet a Christian has need of none of these things for justification and
sal vation, but in all his works he ought to entertain this view and | ook
only to this object--that he may serve and be useful to others in all

t hat he does; having nothing before his eyes but the necessities and the
advant age of his nei ghbour. Thus the Apostle commands us to work with
our own hands, that we may have to give to those that need. He m ght
have said, that we nmay support ourselves; but he tells us to give to
those that need. It is the part of a Christian to take care of his own
body for the very purpose that, by its soundness and wel | - bei ng, he may
be enabled to | abour, and to acquire and preserve property, for the aid
of those who are in want, that thus the stronger nenber nmay serve the
weaker nenber, and we may be children of God, thoughtful and busy one
for another, bearing one another's burdens, and so fulfilling the |aw of
Chri st.

Here is the truly Christian life, here is faith really working by | ove,

when a nman applies hinself with joy and Iove to the works of that freest
servitude in which he serves others voluntarily and for nought, hinself

abundantly satisfied in the ful ness and riches of his own faith.

Thus, when Paul had taught the Philippians how they had been nade

rich by that faith in Christ in which they had obtai ned all things,

he teaches them further in these words: "If there be therefore any
consolation in Christ, if any confort of love, if any fellowship of

the Spirit, if any bowels and nercies, fulfil ye ny joy, that ye be

| i ke- mi nded, having the sane | ove, being of one accord, of one mnd. Let
not hi ng be done through strife or vainglory; but in lowiness of mnd

| et each esteem ot her better than thenselves. Look not every man on his
own things, but every man also on the things of others” (Phil. ii. 1-4).

In this we see clearly that the Apostle lays down this rule for a
Christian life: that all our works should be directed to the advant age
of others, since every Christian has such abundance through his faith
that all his other works and his whole life remain over and above
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wherewith to serve and benefit his nei ghbour of spontaneous goodw | |.

To this end he brings forward Christ as an exanple, saying, "Let this
mnd be in you, which was also in Christ Jesus, who, being in the form
of God, thought it not robbery to be equal wth God, but made Hi nself of
no reputation, and took upon Hmthe formof a servant, and was made

in the |ikeness of nen; and being found in fashion as a man, He hunbl ed
Hi nsel f, and becane obedient unto death” (Phil. ii. 5-8). This nost

whol esone sayi ng of the Apostle has been darkened to us by nen who,
totally m sunderstanding the expressions "formof God," "formof a
servant,"” "fashion," "likeness of nen," have transferred themto the

nat ures of Godhead and manhood. Paul's neaning is this: Christ, when He
was full of the formof God and abounded in all good things, so that He
had no need of works or sufferings to be just and saved--for all these
things He had fromthe very begi nning--yet was not puffed up with these
things, and did not raise H nself above us and arrogate to Hi nself power
over us, though He mght |awfully have done so, but, on the contrary,

so acted in | abouring, working, suffering, and dying, as to be |like the
rest of nmen, and no otherwi se than a man in fashion and in conduct, as
if He were in want of all things and had nothing of the formof God; and
yet all this He did for our sakes, that He m ght serve us, and that all
t he works He should do under that formof a servant m ght becone ours.

Thus a Christian, like Christ his Head, being full and in abundance

t hrough his faith, ought to be content with this form of God, obtained
by faith; except that, as | have said, he ought to increase this faith
till it be perfected. For this faithis his life, justification, and
sal vation, preserving his person itself and nmaking it pleasing to God,
and bestowing on himall that Christ has, as | have said above, and

as Paul affirnms: "The life which | nowlive in the flesh | live by the
faith of the Son of God" (Gal. ii. 20). Though he is thus free from all
wor ks, yet he ought to enpty hinself of this liberty, take on himthe
formof a servant, be made in the |Iikeness of nen, be found in fashion
as a man, serve, help, and in every way act towards his nei ghbour as he
sees that God through Christ has acted and is acting towards him

Al this he should do freely, and with regard to not hing but the good
pl easure of God, and he shoul d reason thus:--

Lo! ny God, without nerit on ny part, of H's pure and free nercy, has
given to ne, an unworthy, condemmed, and contenptible creature all the
riches of justification and salvation in Christ, so that | no |onger
amin want of anything, except of faith to believe that this is so.

For such a Father, then, who has overwhelned ne with these inestinable
riches of H's, why should I not freely, cheerfully, and with ny whol e

http://www.gutenberg.org/dirs/1/9/1/1911/1911.txt (28 of 37)6/25/2006 3:07:41 PM



http://www.gutenberg.org/dirs/1/9/1/1911/1911.txt

heart, and fromvoluntary zeal, do all that I knoww ||l be pleasing to

H m and acceptable in His sight? | wll therefore give nyself as a sort
of Christ, to ny neighbour, as Christ has given Hnself to ne; and wl|
do nothing in this life except what | see wll be needful, advantageous,

and whol esone for ny nei ghbour, since by faith I abound in all good
things in Christ.

Thus fromfaith flow forth love and joy in the Lord, and from| ove
a cheerful, wlling, free spirit, disposed to serve our nei ghbour
voluntarily, w thout taking any account of gratitude or ingratitude,
prai se or blame, gain or loss. Its object is not to |ay nmen under
obligations, nor does it distinguish between friends and enem es, or

| ook to gratitude or ingratitude, but nost freely and willingly spends
itself and its goods, whether it |oses themthrough ingratitude, or
gains goodwi I I. For thus did its Father, distributing all things to all

men abundantly and freely, nmaking H's sun to rise upon the just and the
unjust. Thus, too, the child does and endures nothing except fromthe
free joy wwth which it delights through Christ in God, the G ver of such
great gifts.

You see, then, that, if we recognize those great and precious gifts, as
Pet er says, which have been given to us, love is quickly diffused in
our hearts through the Spirit, and by |ove we are made free, joyful,

all -powerful, active workers, victors over all our tribul ations,
servants to our nei ghbour, and nevertheless |ords of all things. But,
for those who do not recognise the good things given to themthrough
Christ, Christ has been born in vain; such persons wal k by works, and
w Il never attain the taste and feeling of these great things. Therefore
just as our neighbour is in want, and has need of our abundance, so we
too in the sight of God were in want, and had need of His nercy. And as
our heavenly Father has freely helped us in Christ, so ought we freely
to hel p our nei ghbour by our body and works, and each shoul d becone to
other a sort of Christ, so that we may be nutually Christs, and that
the sanme Christ may be in all of us; that is, that we may be truly
Chri sti ans.

Who then can conprehend the riches and glory of the Christian |ife? It
can do all things, has all things, and is in want of nothing; is lord
over sin, death, and hell, and at the sane tinme is the obedi ent and
useful servant of all. But alas! it is at this day unknown throughout
the world; it is neither preached nor sought after, so that we are quite
| gnorant about our own nane, why we are and are called Christians. W
are certainly called so from Christ, who is not absent, but dwells anong
us--provided, that is, that we believe in Hmand are reciprocally and
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mutual ly one the Christ of the other, doing to our nei ghbour as Chri st
does to us. But now, in the doctrine of nen, we are taught only to seek
after merits, rewards, and things which are already ours, and we have
made of Christ a taskmaster far nore severe than Mses.

The Bl essed Virgin beyond all others, affords us an exanple of the sane
faith, in that she was purified according to the |law of Mses, and |ike
all other wonen, though she was bound by no such | aw and had no need

of purification. Still she submtted to the |aw voluntarily and of free
| ove, making herself |like the rest of wonen, that she m ght not offend
or throw contenpt on them She was not justified by doing this; but,
being already justified, she did it freely and gratuitously. Thus ought
our works too to be done, and not in order to be justified by them for,
being first justified by faith, we ought to do all our works freely and
cheerfully for the sake of others.

St. Paul circuntised his disciple Tinothy, not because he needed
circunctision for his justification, but that he m ght not offend or
contemn those Jews, weak in the faith, who had not yet been able to
conprehend the liberty of faith. On the other hand, when they contemed
| i berty and urged that circuntision was necessary for justification, he
resisted them and would not allow Titus to be circuntised. For, as he
woul d not offend or contemm any one's weakness in faith, but yielded
for the tine to their will, so, again, he would not have the liberty of
faith offended or contemmed by hardened self-justifiers, but wal ked in
a mddle path, sparing the weak for the tinme, and always resisting the
har dened, that he m ght convert all to the liberty of faith. On the sane
principle we ought to act, receiving those that are weak in the faith,
but boldly resisting these hardened teachers of works, of whom we shall
hereafter speak at nore | ength.

Christ also, when His disciples were asked for the tribute noney, asked
of Peter whether the children of a king were not free fromtaxes. Peter
agreed to this; yet Jesus commanded himto go to the sea, saying, "Lest
we should offend them go thou to the sea, and cast a hook, and take up
the fish that first conmeth up; and when thou hast opened his nmouth thou
shalt find a piece of noney; that take, and give unto themfor Me and
thee" (Matt. xvii. 27).

This exanple is very much to our purpose; for here Christ calls Hi nself
and His disciples free nen and children of a King, in want of nothing;
and yet He voluntarily submts and pays the tax. Just as far, then,

as this work was necessary or useful to Christ for justification or
salvation, so far do all H's other works or those of H s disciples avai
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for justification. They are really free and subsequent to justification,
and only done to serve others and set them an exanpl e.

Such are the works which Paul inculcated, that Christians should be
subject to principalities and powers and ready to every good work (Titus
iii. 1), not that they may be justified by these things--for they are
already justified by faith--but that in |iberty of spirit they may thus
be the servants of others and subject to powers, obeying their will out
of gratuitous |ove.

Such, too, ought to have been the works of all coll eges, nonasteries,
and priests; every one doing the works of his own profession and state
of life, not in order to be justified by them but in order to bring his
own body into subjection, as an exanple to others, who thensel ves

al so need to keep under their bodies, and also in order to accommodate
hinmself to the will of others, out of free |ove. But we nust al ways
guard nost carefully against any vain confidence or presunption of being
justified, gaining nerit, or being saved by these works, this being the
part of faith alone, as | have so often said.

Any man possessing this knowl edge nmay easily keep clear of danger anong
t hose i nnunerabl e commands and precepts of the Pope, of bishops, of
nonasteries, of churches, of princes, and of magi strates, which sone
foolish pastors urge on us as being necessary for justification and

sal vation, calling them precepts of the Church, when they are not so

at all. For the Christian freeman wll speak thus: | wll fast, | wll
pray, | will do this or that which is commanded ne by nen, not as having
any need of these things for justification or salvation, but that |

may thus conply with the will of the Pope, of the bishop, of such a
community or such a magistrate, or of ny neighbour as an exanple to him
for this cause | wll do and suffer all things, just as Christ did and
suffered nmuch nore for nme, though He needed not at all to do so on Hi s
own account, and nade H nself for ny sake under the | aw, when He was

not under the |law. And although tyrants may do ne vi ol ence or wong in
requi ring obedi ence to these things, yet it will not hurt ne to do them
so long as they are not done agai nst God.

Fromall this every man will be able to attain a sure judgnent and
faithful discrimnation between all works and | aws, and to know who

are blind and foolish pastors, and who are true and good ones. For

what soever work is not directed to the sole end either of keeping under
t he body, or of doing service to our nei ghbour--provided he require
nothing contrary to the will of God--is no good or Christian work. Hence
| greatly fear that at this day few or no coll eges, nonasteries, altars,
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t hey make preparations, and yet they never do build; and thus they
continue in a show of godliness, but never attain to its power.

Meanwhi | e they pl ease thenselves with this zeal ous pursuit, and even
dare to judge all others, whomthey do not see adorned with such a
glittering display of works; while, if they had been inbued with faith,
t hey m ght have done great things for their own and others' sal vation,
at the sane cost which they now waste in abuse of the gifts of God. But
since human nature and natural reason, as they call it, are naturally
superstitious, and quick to believe that justification can be attai ned
by any |aws or works proposed to them and since nature is also

exerci sed and confirnmed in the sane view by the practice of all earthly
| awgi vers, she can never of her own power free herself fromthis bondage
to works, and cone to a recognition of the |liberty of faith.

We have therefore need to pray that God will | ead us and nmake us taught
of God, that is, ready to learn from God; and wll Hi nself, as He has
prom sed, wite Hs law in our hearts; otherwi se there is no hope for
us. For unless He hinself teach us inwardly this w sdom hidden in a
nystery, nature cannot but condemm it and judge it to be heretical. She
takes offence at it, and it seens folly to her, just as we see that it
happened of old in the case of the prophets and Apostles, and just as
blind and i npious pontiffs, with their flatterers, do nowin ny case and
that of those who are |ike ne, upon whom together wth ourselves, may
God at length have nercy, and lift up the |ight of H's countenance upon
them that we may know Hi s way upon earth and Hi s savi ng heal th anong
all nations, who is blessed for evernore. Amen. In the year of the Lord
VDXX.
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